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AFOCALYPTICISM IN BUDDHISM 
Apocalypticism 


Apocalypticism is an expression of the hope that persists 
in the human heart, even when the outlook is the darkest, that 
some time, somewhere, righteousness, peace, and prosperity will 
reign upon earth. This hope is a part of the birthright of hu- 
manity, a warrant that man was made in the image of God. It is 
confined to no one race or religion. Even peoples as primitive 
as the South Sea Islanders had, when the white men first found 
then, an expectation of the God who should come out of the west 
to teach his people better ways. The American Indians had their 
benefactors, who, like Hiawatha, were to come again. European 
nations have had the same tradition of a sleeping king who is 
to awake at the time of need and deliver his people. In England 
it was Arthur, in Prussia, Frederick Barbarossa; Holger Dansk 
in Sweden, and Peter the Great in Russia. Among the Karens of 
Burma was a remarkable belief in a better time whose prophesy 
very much resembled the Old Testament prophesies in detail. 

The explanation for the appearance of this hope under such 
widely differing circumstances lies in the strongly ethical 
note which forms the very base of human nature. Whoever believes 
in a just God must have faith that ultimately his laws will be 
observed, and that he will hold undisputed sway over the uni- 
verse which he has made. Just how that is to happen, however, 
is a matter about which there are different opinions. The char- 
acter of God is so many-sided and our power to grasp his great- 
ness so limited, that a difference of emphasis on his attri- 


butes changes his aspect until the God of one man is a very dif- 
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ferent being from Him who shapes the thinking of another. 

There are those to whom God is the loving Father. His dwell- 
ing is among men, and through natural law and human instrument- 
ality he draws men to him, slowly working good out of ill, order 
out of chaos. Through their mystical insight they recognize the 
Master's presence in the world, and because He lives, their hope 
of ultimate triumph glows brightly when others are in despair. 

Another type of mind and theology emphasizes the transcend- 
ent aspect of God. Coupled with an intense faith in God's justice 
is the belief that man's nature is essentially evil until it is 
redeemed by the mystical experience of conversion. In the uni- 
verse, God and the devil strive with equal possibility of suc- 
cess until the predestined time when God is to degtroy his rival, 
thus removing from the world the er ye to wrong-doing. This 
is the program of Apocalypticisn. It provides for the cataclys- 
INnic end of the world or world order, the appearance of a Saviour, 
and the transformation of the world under his righteous reign. 

Between the apocalyptic hope of Christianity and that of 
Buddhism there are strong resemblances and at the same time no- 
ticeable differences, which may best be accounted for by a brief 
survey of the types of religious thought which form the back- 


ground for each of then. 
' Background of Christian Hope 


Christianity inherited its apocalyptic hope from Judaisn, 
where it appears in unusual strength. The history of the Hebrew 
people is unique. They believed that Jehovah had adopted them 
as his people and his peculiar care. In spite of distracting in- 
fluences the prophets kept the people always in mind of this fact 


and formed a strong bond between the religious and political life 
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of the nation. In the post-exilic period God was considered the 
king with the high priest as his earthly vice-regent. 

Living as they did in their little mountain province with en- 
emies on every side, the Jews had to contend against both unfav- 
orable natural conditions and ambitious conquerors. When at last 
they lost their political unity, it was the Law that preserved 
their national identity through all their subsequent wanderings. 
It is not to be wondered at that this people, goaded past endu- 
rance by political misfortunes;should find solace in the hope held 
out by the prophets, of the glad day when Israel, freed from her 
enemies, should be the center and inspiration of a peaceful and 
prosperous world under the kingship of the Messiah. 

This Messian of their nenen appears now as a temporal ae 
now as a spiritual aeetuba but it was the dream of world sover- 
eignty that really captured the imagination of the people and 
formed the common conception of the Messiah. His reign was her- 
alded not only as a time of economic and political prosperity, 
but all nature was to be restored to its original idyllic seated 
The priestly party in Israel, believing and teaching as they did 
that Jehovah was bound to deliver them because they were his cho- 
sen people, foresaw no greater evils ahead than they were then 
experiencing, but the prophets painted dark pictures of dire des- 
truction that was imminent unless averted by repentance. The"Day 
of Jehovah"* was to them a day of punishment for the sins of the 
people, and it was only after the nation had been reduced to a 
mere remnant and their sins expiated by suffering that the deliv- 
erer could be expected. As the Messianic figure grew more distinct, 
1- Zechariah 9: 9-11 
2- Isaiah 53 


3- Isaiah 11: 6f 
4- Amos 5: 18-20 
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his family and birthplace were pointed out. He was to be = "Son 
of David" and hufible Bethlehem was to be his native city. It 
was for another David that they hoped and the reincarnated Eli- 
jah was to be his fordeeeen. 

Thus the Messianic hope played a very important part in the 
history of Israel. Many Messiahs arose, especially in the time of 
the Maccabees and later. Each secured his following, and leading 
his little band to the wilderness, usually paid the penalty of 
disloyalty to Rome. Then the remnant of his following came home, 
bitterly disappointed at the outcome of their hopes but still ex- 
pectant. So the disciples felt when they had witnessed the cruci- 
fixion of Jesus. Subsequent happenings, however, revived their 
faith and they began to study in a new light the old prophesies, 
and to find that many of them had been fulfilled. By the time of 
the Fourth Gospel the old idea of a world ruler had disappeared 
from Christian thought, and in its place had come the "Man of Sor- 
rows" in his relationship to the Etermal and to the universe. 

"If I go away, I will come again"- was the promise that John 
put into the Master's mouth, and even before that time definite 
assurances of a miraculous reappearance for the judgment of the 
wicked and the blessing of the righteous, had become associated 
with him. Whether all these passages are authentic or not, the 
germ of apocalypticism was undoubtedly contained in Jesus' own 
teachings. The early Christians built their hopes upon it and so 
soon did they expect the appearance of their Lord that they felt 
it scarcely worth while to engage in the ordinary pursuits of life. 
All of the New Testament Epistles breathe that hope and there are 
many counsels of patience when the time of waiting grew tedious. 


1- Micah 5: 2 
2- Malachi 4: 5 
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To be sure, the promised "Comforter" came, but the Christians 
wanted a more material manifestation, and before the end of the 
first century those appeared who claimed to be incarnations of 
the Holy Rearken The persecutions of Nero and Domitian seemed to 
fulfill the prophesies of the last times and the Lord's coming 
seemed near at hand. So all down the ages the hope has been with us 
and whenever evil is especially rampant, whenever wars threaten 


civilization, the apocalyptic hope revives in great intensity. 
Background of Buddhist Apocalypticism 


Buddhism has a very different background from that which 
Christianity enjoyed, and for that reason the apocalyptic hope 
seems less intense and the agen is of its program less dramatic 
than that with which Christians are familiar. The vastly different 
geographical, political, and climagtic conditions under which In- 
dia's millions have lived make them a race who feel and live less 
intensely and dream and worship more. Their religion, too,- poly- 
theistic, . pantheistic Hinduism,- has been less of an ethical force 
than monotheistic Judaism. It will be necessary, then, to consider 
some Hindu ideas which have been wrought into the apocalypticism 


of Buddhism. 


One contribution of Hinduism to Buddhism which is very import- 
ant to the present subject is the idea of world cycles. According 
to this doctrine, the world is destroyed and renewed over and over 
again at regular intervals. First there is tne period of destruct- 
ion, coming at a time when the average life of man is 80,000 years. 
Since mankind has been warned of the impending disaster 100,000 
years in advance, most souls have acquired enough merit sonunae 


they go to live in higher worlds until this sphere is again ready 


1- See Montanism 
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for their occupancy. After the period of the duration of destruct—- 
ion which lasts until humankind has exhausted its store of merit, 
the world is recreated by its own energy. The vast expanse of waters 
first appears and if a Buddha is to bless the age, a lotus flower 
plooms on the surface of the water. There will be as many lotus flow- 
ers as there are to be Buddhas . The present age has had four, and 
one is yet to come. In course of time man is born apparitionally 
and lives hia span of 80,000 years in a state of innocence. Gradual 
deterioration follows, however, both in morality and length of life, 
until a man lives only ten years. The length of life then increases 
again to the maximum, and another cycle begins. This is the Hindu 
doctrine of World Cycles in its Buddhist adaptation, which forms 

the background of belief both in Maitri and in Amitabha. 

Another important conception of Hinduism is that of the avatar. 
Vishnu is the Hindu deity around whom especially the idea of incar- 
nation in the flesh grew up. He has had ten incarnations of which 
Krishna was the eighth. In the Bhagavadgita Krishna thus speaks of 
his mission: 

"Whenever the Law fails and lawlessness uprises, 
then do I bring myself to bodied birth." 
"To guard the righteous, to destroy evildoers,to 
establish the Law, I come into birth age after ages 
In the Lotus Scripture, Gautama, appearing as the Eternal Buddha, 
makes the same claim: 


"Repeated Ly am I born into the world of the 
living. 


These two conceptions furnish at least part of the reason why 
the apocalyptic hope of Buddhism is less dramatic than that of Christ- 


ianity. It is not necessary to picture a cataclysmic end of the wrld 


:- Bhagavadgita IVs 7-8 
2- Saddharma Pundarika- S.B.E. yol. See XV 7 
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when, in the natural course of events, it will come to an end and 
the process begin all over again. Since, too,there is not one great 
Messiah but many deliverers, each with his own peculiar weuk for 
his own time, there is not room for the "One coming in the clouds". 
Fach avatar or Bodhisattva comes in a natural manner, brings the 
message for his age, and goes back to his abode in higher worlds to 
await another age and a greater need. 

The idea in Buddhism itself, that it is possible for everyone 
to attain Buddhahood, does not favor the dramatie element. There is 
no spectacular sifting of the good from the pad foretold, although 
they are to come into sharp conflict in the "Tatter Days". There is 
a place for all in the universe and the endless round of life gives 
opportunity for even the lowest to attain enlightenment if he will. 
There is this difference between the hopes of the two faiths, then, 
that what is expected to be the culmination in Christianity is a 
thing that may happen again and again in Buddhism, and therefore, 
in the latter case, it lacks the intensity of concentration and is 


less of an ethical force. 


Similarit®és 

There are, on the other hand, marked similarities between the 
expectations of Christianity and of Buddhism. There is first a com- 
mon background of prophesy. Gautama, without doubt, believed hin- 
self to be a fulfillment of the CGakkavati prophesy, which was the 
tradition, dating back to the Vedas, that from time to time when 
the need was greatest there shauld be porn into the world supernat- 
ural personages of so great importance to the world of gods as well 
as of men that their coming was heralded by spirits proclaiming 
the news through the universe. Such a person was destined to be 
either = universal monarch or a Buddha. In the Introduction to the 


Jatakas is recorded the "Uproar" which occurred before the birth of 
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Gautama. His parents, according to that chronicle, were ignorant 
of the exact nature of his mission, and his father, coveting for 
him an earthly kingdom, tried to keep from him all things that 
might influence him toward Buddhahood. The will of the Gods, how- 
-ever,could not be thwarted and Gautama was led by supernatural 
means into the career predestined for him. Thus the founders of 
two of the world's religions were the fulfillment of ancient pro- 
phesy. The Cakkavati prophesy is less definite than that of the 
Jewish Messiah and is capable of application to more than one per- 
sonage. Many believed that it was fulfilled in Asoka, the Indian 
monarch who was the great patron of Buddhism in the third century 
B.C. Others claim that it will be fulfilled when Maitri comes. 
Again, in both religions, apocalypticism arises out of a pess- 

imistic outlook on life. The Buddhist books have much to say about 
the "Latter Days", a conception which found its starting point in 
Gautama's teaching. While the teacher was usually optimistic about 
the permanence of his teachings, there wre times when he seemed to 
doubt the ability of his disciples to keep the Law in sufficient 
purity to prevent its decay. He was very reluctant to admit women 
into the order because he thought their place was in the home, and 
also because he feared that they would make trouble in the Sangha. 
When at length the measure was forced on him, he said: 

"Their admission means that the Good Law shall 

not endure for,a thousand years, but only for 

five hundarea". | 
This solitary saying took on great importance as time went on and 
men became discouraged because of the failure of the Dharma to con- 
vert the world. Details were added as the tradition was repeated 


until there was a well-defined system of world periods,- three in 


1- Cullavaga 10: 16 
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number,- 1- The True Law 
2- The Copied Law 
3- The Latter Days 
The time assigned to each varies with the source but usually 500 
or 1000 years is allowed for the first two, and ooo? or 10900 for 
the last. 
The Lotus Scripture refers to the Latter Days as the "dreadful 


period” (11:21). It is further pictured as "the horrible, last per- 


iod of the world" when "men will be malign, crooked, wicked, dull, 
conceited, fancying to have come to the limit when they have not". 
Preachers will arise who are greedy and insincere, and even monks 
will be revilers of the preacher of the Truth,- so far will the 
Law have died out of the ere eid 

With this it is interesting to compare the descriptions of 

the last days in the New Testament. In 2 Timothy 3:1ff we read: 

"But know this, that in the last days griev- 

ous times will come. For men shall be lovers 
of self, lovers of money, boastful, haughty, 
railers, disobedient to parents, unthankful, 
unholy, without natural affection, implacable, 
slanderers, without self- control, fierce, no 
lovers of good,----- 

and so proceeds the unpleasant category. 

At about the end of the first five hundred years appeared a 
book entitled the "Ten Dreams of Kasyapa", which shows the state 
of society at that time. The dreams were supposedly prophetic, be 
ing experienced by one of Gautama's disciples soon after the teach- 
er's death. They represent allegorically the decay @ the True Law. 
There is a picture of thirsty men running away from a fountain of 
water which pursues them. A load of sandal-wood sold at the price 
of ordinary fuel telle the story of heresy in the Order. A flower- 


garden robbed by thieves shows the greed of the monks. A dirty mon- 


key covering another monkey with dirt portrays the slanderer. A 


l- Cullavaga 12 
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piece of cloth torm into eighteen pieces typifies the eighteen sects 
into which Buddhism was divided. Thus was the prophesy of Gautama 
fulfilied. 

The following verses from Shinran, poet and reformer of the ear- 
ly 13th century, are interesting at this point because they reflect 
the thinking of men in the Latter Days. The picture is a dark one. 


235- "Two thousand years and yet more are de- 
parted since the day when our Lord entered 
into Nirvana. Ended are the two glorious 
periods,- the orthodox and the represent- 
ative. Lament, O ye disciples, who in this 
closing age would follow after the Lord." 


237- "Throughout the three periods hath the 

Divine Promise of the Buddha of Infinite 

' Light prospered and grown. But in this 
period of the closing age all righteous 
deeds are hidden within the Dragon Palace." 

239- "Since the ancient days the Iife of men, 
whose age counted as 80,000 years, hath de- 
clined and lessened. And when they could 
live but 20,000 years, they were men living 
in an evil world, and with the five signs 
of degeneration upon then." 

243- "It is a mark of the degeneration of time 
that man's life is brief and death cometh 
upon him early and with iron hands breaketh 
up his body and that which surrounds hin 
wherein he dwelleth. And they who, leaving 
justice, turn to wickedness, do destroy one 
another by their evil deeds?! 


The poem further mentions as signs of the Latter Days, heresies, de- 
generacy of the priesthhod, persecution of believers. 


Those evil days are not yet past and men are still in expecta- 
tion. Some look for the Saviour in Maitri, the Buddha of peace and 
mercy who will bring in a period of blessedness at the end of this 
present age. Others have longed for a kingdom of Buddha on this earth 
through the preaching of the Lotus of Truth. Still others weary of 
waiting for the transformation of the present order and seek refuge 
in the Western Paradise of Amitabha which is open to them through 
the Beeey ot that Buddha and the agency of Avalokitesvara who has 


often assumed human form to help mankind. The beauties of the West- 
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ern Paradise are set forth in the Amida books in the form of glo- 
rious visions. All of these forms of faith concern the present dis- 
cussion, and to trace their development and influence down through 
the years and their connection with modern apocalyptic movements 


is the purpose of this thesis. 
Maitri 


Four Buddhas have blessed this present age and one more is to 
come. It is in him that Buddhist’ of many sects place their hopes 
of a transformed world. His name is, in the Pali form, Metteya; in 
the Sanscrit, Maibri; in Chinese, Milei; in Korean, Miryek; and in 
Japanese, Miroku. In this order has the tradition spread from its 
original form in the Pali books,- the Cullavaga and the Digha Ni- 
kaya,- to its present place in Literature. 

In the Cullavaga,Gautama is represented as saying: 

"Five hundred years after my death a pro- 
phet will arise who will found his teaching 
on the Fountain of all Buddhas. When that 
one comes, believe in him, and you shall re- 
ceive incalculable blessings. His name shall 
be called Maitri." 

Sutta 26 of the Digha Nikaya contains the following: 

" Man's average age will dwindle through 
sin to ten years and will then rise again 
to 80,000 years." Phen 

"There will arise amongst men a Buddha named 
Metteya, an Arhat, a perfect Buddha endowed 
with all righteousness." 

This coming Buddha is to be like Gautama and will establish an evan 
greater order of thousands of monks. 

As time went on these prophesies, together with the one quated 
before concerning the decay of the order after 500 years, were 
wrought into the system of the three periods of which mention has 
been made. This scheme is recognized in the Lotus Scripture(S.5.E. 


p.433) whez€ Maitri appears as a Bodhisattva, but still receiving 
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12 
instruction from his superior Manjusri. It is there foretold of 
him: 
"He shall be the last to reach superior 
enlightenment and become a’ Lord known by 
the family name of Maitri, who shall edu- 
cate thousamds of kotis of creatures." - Lotus 1:94 
In the fourth or fifth century when the degeneracy of Buddhism 
was very evident and the outlook dark, there was a marked revival 
of the Maitri eraaiiienl. In one of the Pali texts of that time 
@ conversation is recorded between Gautama and Sariputta in which 
Gautama prophesies that the name of the next Buddha will be Metteya. 
He goes on to reveal that there must first come the five disappear- 
ances. They are as follows: 

1- The disappearance of the attainments which will take 
Place one thousand years after his Nirvana. 

2- Phe disappearance of methods when the last priest has 
broken the commandments against the four deadly sins. 

3- The disappearance of learning when all the Sutras are 
forgotten. 

4- The disappearance of the symbols when the begging bowl 
and yellow robe are cast aside and monks are no longer kind 
to animals. 

5- The disappearance of the relics. Five thousand years 
after Gautama's Nirvana the relics will no longer be worshipped. 
They will then gather from all parts of the earth under the 
great Bo-tree, make an effigy of Buddha, and teach the doctrine. 
No men will be Present but the gods will listen and attain 
much merit. One will then cry aloud,"Divine sirs, on the fourth 
day from now our One Possessing the Ten Forces will pass into 
Nirvana. Prom henceforth we shall be in darkness". With that 


the relics will put forth flames and burn the effigy. There 


1- Quoted in Warren: Buddhism in Translation, p.481 ff. 
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will then follow the destruction of the World Cycles, and 
the coming of Speen to introduce a new era. 
This program contains more of the dramatic elements of Christ- 
ian apocalypticism than any other tradition. In the light of this 
fact it is especially interesting to note who are to see Metteya, 


and who will be shut out from his kingdom. Heretics, slanderers, 


trouble makers, and those born in the Avici hell will have no part 


in the new world. On the other hand they will share in it who keep 
the precepts, give alms, found shrines, serve in temples; make the 
world better by planting trees, building highways, and digging wells, 
those who give a cup of cold water for Buddha's sake, those who are 
dutiful to elders, and those who practise the ten means of acquiring 
merit. When such men have listened to the doctrine of Metteya, they 
shall attain to saintship. 

The coming of Maitri is a tradition especially dear to the 
Shingon sect of Japan, piiote a it is not confined to them. Shingon 
is a mystic sect based on the Chinese Tantrism which in turn came 
from an Indian sect which contained a large element of Hinduism.It 
lays great stress on magic formulae and upon trances induced by 
holding the breath and fixing the attention on a certain object.It 
is thought to have been originally brought from Alexandria and to 
be allied to the form of Gnosticism which was in vogue there in the 
early centuries of the Christian he ni ie grossly immoral in 
some of its practises. Its basic srripture is the Lotus of Truth. 

The cult was brought to Japan by Kobo Daishi in the late eighth 
century. Kob® Daishi was an important figure in the Japan of his 
day. He was an artist of note; he made the beginning of popular edu- 
cation. He encouraged silk and tea culture and attempted a great 


moral reform by introducing into Japan a form of Buddhism which he 


1- Arthur Lloyd : The Creed of Half Japan, p. 60 ff. 
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believed would unite all the sects and make that religion present 
a united front. Many miraculous stories were told about him, and 
these are preserved in the poem, the "Namudaishi". He was supposed 
to incarnate Vairo'cana, the supreme Buddha of the sect and to have 
received his system from Avalokitesvara., He founded a monastery on 
Mount Koya, which he expected to become the center of a universal 
Buddhist church. The story goes that the land for the monastery was 
given him by the god of the place who offered it to him till the 
coming of Maitri. Kobo was buried on that sacred spot, and it is 
said that he only sleeps in his tomb awaiting the time when Maitri 
shall come and wake him. Thousands of his followers are buried all 
about him,hoping that they,too, may awaken and share the blessings 
that Maitri is to bring to the earth. 

There are many interesting legends connected with Maitri. One 
is that he came down to earth once to vindicate the word of the 
teacher Asangha. That was in the fifth century. The story goes that 
Asangha was teaching his disciples a system (Yoga) which appeared 
to them more than human. They asked him from whence it came, and he 

replied that he went away every evening to the Tushita Heaven and 
there received instruction from Maitri. The disciples doubted his 

word, whereupon he said, "Next time I will bring my Maitri with aan 
One of the relics about which cluster many legends is Buddha's 
begging bowl. Kings strove to gain possession of it because the 
king who owned it would be a universal monarch. It was particular, 
however, about its possessor, and when King Kanisha tried to take 
it by force he could not do so, even with eight elephants. The poor 
could fill it with a few flowers, but the rich could never satisfy 


it. It wandered over Asia and was finally taken up into Maitreya's 


i— Arthur Lloyd: The Creed of Half Japan, p.163 
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heaven. When he comes he wili bring the miraculous bowl to ae 
ein. | 
The longing with which many earnest souls look farward to the 
coming of the Kindly One is illustrated by this story of the Huen 
Tsang, the Chinese pilgrim of the seventh century. When he was in 
danger from pirates a vision of Maitri appeared to him, and in grat- 
itude he ordered a thousand images of him to be moulded. When he 
was dying he uttered these verses; 
"Adoration to Maitreya, Tathagata, gifted 
with sublime intelligence! 
I desire, with all men, to see thy loving 
face." 
"Adoration to Maitreya, Tathagata! 
I desire after quitting this life to be 
reborn in the midst,of the multitude 
who surround Bhee!" 
At midnight a disciple asked aia kee: have you at last attained 
to be born in the midst of the assembly of Maitreya?" "Yes", was 
the faint answer, and his soul passed into the Beyond. 

There are today many thoughtful souls who long for the coming 
of the Buddha of Mercy in their lifetime. Children: are blessed 
with the wish,"May you see Maitri and go to Nirvana". To most peo- 
ple, however, the hope is an expectation of something far in the 
future. It is not a strong ethical force in their lives because 
they feel that there is no use trying to regenerate the world un- 
til Maitri comes. He has no power to help in the present Seek 

Sculpture and art have helped to keep alive the hope of his 
coming. In the temples of China he greets the worshipper at the 
entrance. He is not entitled to a place in the inner shrine be- 
cause he has not yet come, but is still a Bodhisattva in the Tusk- 
ita Heaven, and as a Bodhisattva, he must be born upon earth. His 
statues are usually very large, representing the great size that 


is to be his when he comes. In fact all nature is to be greatly 


glorified in his age, and his preaching is to bring enlightenment 
1- E.A.Gordon: The Lotus Scripture, p.98. 22, Loid.p.«17 i 
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16 
to beings both in Heaven and on earth. 

Some of the statues of Maitri date back to at least 350 A.D. 
and many stories are told of how their makers ascended into Heaven 
to bring down an accurate reproduction of the Bodhisattva. Several 
of the images are said to have miraculous powers. 

He is represented both as a Buddha and as a Bodhisattva. As a 
Buddha he sits crogs-legged, his long hair in a knot on his head. 
As a Bodhisattva he is standing, or sitting with legs uncrossed. 
His hair is sometimes short and curly, sometimes long and hanging 
about his shoulders. His distinctive symbols are a vase, a wheel 
supported by the lotus, a scarf around his waist, tied on the left 
side, eoacih a vaick in his crown. The story goes that the stupa is a 
replica of that which covers the grave of Kasyapa Buddha. When 
Maitri comes to earth, he will go first to Kasyapa's tomb which 
will miraculously open and Kasyapa himself will give Maitreya his 
Buddha eae (V.Kasyapa) 

In China,Milei appears as an extremely fat monk with a broad 
smile, He is represented so from the fact that he was supposed to 
have been incarnated in Pu Tai, a jovial monk of the seventh cen- 
tury. Milei Fo is called" the Laughing Buddha". The same figure 
in Japan becomes the god of luck. 

Maitri is indeed an appealing figure, but it is true that 
"hope long deferred maketh the heart sick". It is no wonder, then, 
that men seek elsewhere for help in present difficulties, and find 


in Amitabha's Paradise a more satisfying faith. 
The Lotus Scripture. 


The Saddharma Pundarika, or Lotus of Truth, is an extremely 


important work of Mahayana Buddhism, and is connected with several 


1- Alice Getty: Gods of Northern India, pp 20- 22. 
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apocalyptic figures. It prophesies the coming of Maitri, as has 
been noted, and it devotes a whole section to Avalokitesvara. It 
has, also, greatly influenced several religious Dee ge ca: oo) whom 
we shall speak later. It is, in its revelation of the Eternal Bud- 
dha, an apocalypse. 

It was written probably during the first century of our era 
in northern India. King Kanishka was on the throne ang there was 
nothing in the political situation to call forth an apocalyptic 
work. Within the faith, however, there was division. Hinayana 
Buddhism which clung to the historic Gautama as an ethical teacher 
was still strong. On the other hand, the tendency of the Mahayana 
school was agers docetism. The aim of the Lotus Scripture, then, 
was (to quote Dr. Anesaki) "to reveal the true eternal entity of 
Buddha-hood in the person of the Lord Sakya who appeared among man- 
kind for their salvation. In other words, the main object is to 
exalt the historic manifestation of Buddha and identify his person 
with the cosmic Truth,- the aCe 

The whole setting of the book is apocalyptic. As Gautama, 
while on earth, was accustomed to repair to the Vulture Peak to 
teach his disciples, so the opening scene represents the Buddha 
seated in meditation on a glorified, heavenly Vulture Peak. Around 
him are gathered Bodhisattvas, monks and nuns, lay followers, and 
even goblins and demons from the nether world to hear the words of 
wisdom which he is to speak. Pleasant sounds are heard and the air 
is fragrant with heavenly flowers. A ray of light issuing from the 
Buddha's forehead illumines the whole universe so that all the act- 
ivities of the worlds and of innumerable Buddha Fields are visible. 


The congregation wonders at the miracle of the light and is told 


1- M. Anesakig Nichiren, the Buddhist Prophet, p.18. 
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that such a portent always foretells the exposition of the Lotus 
of the True Law, the perfect Way which is learned only by Bodhisatt- 
vas on the Terrace of Fnlightenment. As the Buddha rouses from his 
meditation, the multitude beseeches him to expound the law. He 
hesitates until all those in the congregation who are proud of their 
attainments and satisfied with their knowledge have left. 

The Buddha then explains his skill in allowing each seeker to 
follow the path of life that will most surely lure him away from 
his love of the world, for all of these paths lead to the one true 
Buddha path,- the adoration and practise of the Lotus of the True 
Law. This principle is well illustrated with parables and occupies 

“the first five chapters of the book. Chapters six to ten, inclusive, 
contain the prophesies of the future Buddhahood of a large number 
of Bodhisattvas and monks. Por their encouragement the Buddha re- 
cails how he took the vow under a previous Buddha and how through 
devotion and preaching of the Law he has attained his present state. 
He promises especial protection and blessedness to the preacher of 
the Law. 

At this point there appears in the sky a shrine made of seven 
jewels and gorgeously decorated wie flowers, banners, bells, and 
jewel-garlands. Out of it issues a voice:"Excellent! Excellent! 
Lord Sakyamuni! Thou hast well expounded this Lotus of the True 
Law. So it is Lord." The congregation rises in adoration. The phe- 
nomenon proves to be the shrine of Lord Prabhutaratna who has come 
in fulfillment of a vow made at his extinction, to be present when- 
ever the Lotus of the True Law is expounded. Other Buddhas gather 
from their Buddha fields and take seats at the foot of the jewel 
trees. When they are seated and have sent presents of jewels to 


Lord Sakyamuni, they. request*that the shrine be opened. Their re- 
quest is granted and the extinct Lord shares his shrine with Lord 
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Sakyamuni. The assembled multitude, wishing to be nearer the cen- 
tral figures, is miraculously established as meteors in the sky. 
Sakyamuni calls for volunteers to preach the Law in the "last Days" 
The task will be a difficult one but will bring special blessings. 
He then foretells the Buddhahood of Devadatta, the Judas of his 
earthly disciples, through the preaching of the Law. An innocent 
girl appears, is converted, and becomes a Bodhisattva. The conver- 
sion of these two typifies the universality of the salvation off- 
a 

In chapter fourteen the thread of the story is resumed by the 
sudden appearance from out the earth of a multitude of Bodhisattvas 
with their attendants who pay homage to Sakyamuni. Chief among them 
are four Bodhisattvas whose names are, in translation, “of eminent 
conduct","of endless conduct","of correct conduct","of very steady 
conduct". These all are found to be the disciples of Sakyamuni. It 
is a matter for wonder that in his short life, a ministry of some 
forty years, he should have accomplished such wonderful results, 
and in reply to questions the Lord discloses the fact that he has 
existed from the beginning and is born again and again to bring 
all men to enlightenment. (S.B.f.p.307) These beings pledge then- 
selves to be the future preachers of the Law. 

Chapters 17-26 are stories and prophesies concerming Buddhist 
saints told for the edification of the assembly. Chapter 24 is de- 
voted to Avalokitesvara. At the close, Lord Sakyamuni commissions 
the Bodhisattvas to preach the Law. They promise to do as he com-= 
mands. He then restores the shrine of Lord Prabhutaratna to its 
place and the scene closes amid the applause of the assembly. 

The essential teachings of the Lotus of Truth are, then, as 
follows: 1- The unity of the apparently different paths 


to Nirvana. 
{- Gf. Joerre: 26,29 
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2- Bhe eternal nature of the Buddha. 

to lo The identity of the Buddha with the Dharma. 

4- The provision made for the final triumph of 
righteousness through the teaching of the Lotus, 
especially in the Latter Days. 

Such a creed took strong hold on the imaginations of thinking men 

and became the basis of several sects which grew up in China and 


Japan in the middle ages. 
The Amida Books 


Another line of apocalyptic thought arises from the Amida pooks, 
the Larger and Smaller Paradise Sutras and the Meditation on Amida. 
They are apocalyptic works coming from the second century of our era, 
but like all the other sutras they are ascribed to Gautama. Origina- 
ting in northern India, they were translated into Chinese about 
400 A.D. and came to Japan about the eighth century. 

Fe The story of the Paradise Sutras is as follows: Buddha, still 
living on earth,but an old man, is addressing a large gathering of 
his primeval disciples on the Vulture Peak. Maitri heads the Bod- 
hisattvas and Ananda is present,-the only one who has not received 
enlightenment. Gautama appears in deep thought and Ananda asks him 
the subject of it. He replies by relating the story of the Bikshu 
Dharmakara who, under a previous Buddha, took a series of vows that 
when he attained Buddhahood he would have a paradise of surpassing 
glory, and that in it he would save from rebirth all living creat- 
ures. The vow was kept and the monk is now living in the Western 
Paradise as Buddha Amitabha, a figure of marvelous light. 

The succeeding verses contain a description of the Buddha fipld 
of Amitabha in terms of jewels, gold, silver, sweet smells, sweet 


sounds, trees, flowers, and rivers. The tree of Enlightenment stands 
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there and all the numerous inhabitants of this glorious world 
are free from sin, misfortune, and earthly limitations. Those 
who are born there are never reborn on earth but continue to 
live in bliss until they have attained Nirvana. 

At the conclusion of the description, Ananda expresses a 
desire to see Amitabha. Instantly a ray from Gautama's hand 
lights up the whole Buddha field and all its glories are visi- 
ble to him. Among the strange sights are men sitting on lotus 
flowers or shut up within them. They are those who have: been 
born into the Paradise. The ones sitting on the flowers will 
soon attain Buddhahood because of their faith in Amitabha's 
promise or eaivauten, but those who are shut up in the petals 
were so unworthy when on earth because of doubt that they must 
be purified for ages before they will be able to near the Law 
which will enable them to realize their Buddhahood. Thus it 
is taught that salvation depends on faith. 

The very sight of this glory is productive of merit to 
Ananda and the Bodhisattvas alike, as meditation on it is to 
any believer, for by this glimpse into the eternal the soul 
is purified and brought nearer its goal. 

The meditation on Amitabha is contained in the story of a 
queen who was imprisoned by her son. She prayed Gavitans to send 
Ananda to console her. Gautama complied with her request and 
not only sent Ananda and Moggallana through the air but appeared 
himself at the palace. The queen asked him to tell her of all 
the places that are free from trouble. By a magic ray from his 
eyebrow he showed her all the Buddha-fields that she might 
choose where she would rather be. Her choice was the Western 
Paradise, and she asked for further instruction by which she 


might see it clearly and attain to it. 
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There follow minute directions for a nine-fold meditation 
on successive features of the Paradise, ending with meditation 
on Amitabha and the two Bodhisattvas who attend him, one of whom 
is Avalokitesvara. 

Buddha then goes on to teach that whoever pronounces the 
magic formula,"Namo Amida Butsu",- whatever his station or meral 
character,- will be reborn in the Western Paradise. His term of 
probation, long or short, will be spent in a lotus flower, and 
on his awakening and receiving the Truth, he wili become a Bodhis- 
attva, Arhat, or disciple, as the case may be. 

The queen, as toe result of the vision, became instantly en- 
lightened and the Buddha returned to the Vulture Peak walking 
through the open sky. 

It was thus that the disciple John saw the Holy Chty coming 
from Heaven and recorded the vision for us whose spirits are less 
keen. 

| Ananda and the Queen are not the only ones who have exper- 
ae the glorious vision of Amitabha in his Paradise. Doubtless 
it has come to many a monk as he gazed into the setting sun and 
meditated on the glories of that world beyond it in the west. 
Honen himself claimed such an experience and from it received the 
inspiration for his work. 

It will be seen that the Buddhology of the Lotus Scripture 
and of the Amida books is quite different. In the Lotus Script- 
ure, Gautama is the earthly manifestation of the Bternal Buddha. 
There have been and will be other Buddhas but Sakyamuni is unique. 
He is the only one who is identified with the Eternal Buddha. The 
others have attained Fnlightenment,- Buddhahood has always been 


his. 
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In Amida pudaniaw, Amitabha is the supreme Buddha. He was 
a mortal who won Enlightenment by his own efforts and thus can 
provide salvation for humankind. He works in the universe through 
his spiritual son, the Bodhisattva Avalokitesvara, and was incar- 
nated in the historic Gautama. We have, therefore, three aspects 
of the Buddha,- the Invisible King, the Buddha in Bliss, and the 


historical manifestation. 
Middle Century Developments 


-There were in the Buddhism of the middle periods two tenden- 
cies,- the one to divide into sects, the other to unify Buddhist 
teaching. Especially as the Latter Days were at hand, thoughtful 
men wished to meet the corrupting influences of the times with a 
teaching which all would acknowledge as the true Law of Sakyamuni. 
A notable attempt of thig kind was made by Dengyo Daishi in the 
middle of the eighth century. Study of the Tien-tai School of 
China gave him the inspiration which resulted in the founding of 
the Tendai sect with its headquarters at Mt. Hiei. It is quite 
possible that both Dengyo Daishi and Kobo Daishi were familiar 
with Nestorian teaching in China, but its influence does not ap- 
pear in either sect. The Tendai was based on the Lotus Scripture 
but making use of its doctrine of accomodation, admitted the auth- 
ority of all the Sutras. It divided the scriptures into five per- 
iods corresponding to the stages of Sakyamuni's ministry and thus 
reconciled apparent contradictions. One might win Nirvana by the 
way of Arhatship, by becoming a Bodhisattva, or by the gate of 
Amitabha's Western Paradise. 

The early centre of Japanese Buddhism had been at Nara, the 


political capital of the empire. Shortly before Dengyo's time the 
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Nara monks had so far forgotten the teachings of the peaceful 
Master that they had been engaged in civil war in an unsuccess- 
ful attempt to unite church and state under one of their own 
number. An Emperor finally came to the throne who was master of 
the situation, and to be rid of monkish quarrels he moved the 
national capital from Nara to Kyoto or Heian. A solitary spot 
on the mountain overlooking the city had already been selected 
by Dengyo as the centre of instruction of Tendai doctrines. The 
Emperor recognized the unworldly spirituality of the young monk, 
and was won by his teaching. He heaped favors upon him and fin- 
ally sent him to China to study the Tendai system at its source. 
The result was the removal of the state church from Nara to Mt. 
Hiei. Unfortunately, however, history repeated itself and in 
course of time the new centre became no less corrupt than the 
old. Such, in brief, was the Bistory of the attempt of Dengyo 
Daishi to prepare a base for the propagation of the truth in the 
Latter Days. 

In spite of its corruption the Heian monastery wielded a 
tremendous influence on the Japanese religious world for centur- 
ies, and from its eclecticism have come several modern sects. 
Among those whose founders gained at least a part of the inspi- 
ration for their work from that source were the Nichiren sect 


and the modern Amida school, 
Nichiren 


Nichiren did his work in the 13th century, when the Latter 
Days were supposed to be two centuries old, although that con- 
ception came from a mistaken idea of the date of Gautama's birth. 


At least the circumstances of the times pointed to that evil per- 
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iod, and the stage was ideally set for a revival of apocalypt- 
icism. Politically, the land was divided between the decadent 
royal house and the Shogunate which held the real power. A 
threatened invasion of the Mongols was averted only by a storm 
which by a seeming miracle destroyed the enemy's ships. Earth- 
quake, famine, and pestilence victimized the land. The now cor- 
rupt Heian monastery which had been the fountain head of reli- 
gion, had lost its hold with the decay of the royal house who 
had supported it, and sects, each with its peculiar doctrine, 
divided the allegiance of the people. Such was the state of the 
world which Nichiren felt himself called to set right. 

Wichinen was educated in the Tendai monastery of Mount Hiei 
and later studied under the masters of the other sects. Shingon- 
shu attracted him especially. He was convinced of two things,- 
the times would never grow better until Japan was again ruled by 
its rightful sovereigns, the children of the sun goddess, and 
until Sakyamuni was restored to his rightful place as the supreme 
Buddha. To accomplish the latter and to combat the immorality of 
the times with the pure teaching of the Tathagata, he insisted 
on the preaching of the Lotus Scripture alone. Following the 
teaching of the Lotus that the Tathagata and the Dharma are one, 
his devotion to the book amounted to worship, and the formula 
which was the watchword and war-cry of his sect was "Namu Myoho 
Renge Kyo", "Adoration to the Lotus of the True Law". 

The Lotus of Truth became to him, not a mere record of the 
deeds of saints but a program which was to be followed in detail. 
He said that it was to be read "with his body" as well as with 
his eyes. He became convinced that he was one of the primeval 


disciples of Buddha which issued from the earth at the heavenly 
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Vulture Peak and there vowed to preach the Truth in the Latter 
Days. This claim was a bold one since it was equivalent to de- 
claring himself the leader and saviour of his age, and through 
it he assured his disciples of Buddhahood since they, too, were 
primeval disciples. He lateridentified himself as Visista Car- 
itra, the leader of the four Bodhisattvas. 

In his zeal for the primacy of Sakyamuni he attacked un- 
ceasingly the other Buddhist sects, especially Shingon and the 
Amida school as the causes of the immorality of the times. 

"Awake, men awake!" he cried,-"and look 
around you. No man is horn with two fathers 
mer two mothers. Look at the heavens ,above you: 

there are no two suns in the sky. 
In these words he protested against the eaidayine of Amida 
over Sakyamuni. It was to have been expected that the bold 
prophet would soon find himself in trouble, opposing as he 
did both political and religious powers. He began his mission 
dramatically, climbing Mount Hiei pefore dawn and proclaiming 
to the rising sun, "Adoration be to the Lotus of the Perfect 
Truth!" On his return he preached his first sermon to his old 
master and fellow monks and succeeded in offending everyone 
who heard. He barely escaped with his life and went on a miss- 
jonary journey in a neighboring province. Other journeys fol- 
lowed and his message was always the same,- a return from fol- 
lowing heretic sects to the Lotus of Truth, the only remedy for 
all the evils of the time, even famine, pestilence, and foreign 
invasion. Persecution and the hardships of exile did not daunt 
him. Those things were foretold for the preacher in the Latter 


Days. He made a part of his experience the vows of the Bod- 


1. A.K.Reischauer: Japanese Buddhism, Pp. 123 


aT 


hisattvas,- 
"By revering Buddha and putting confidence in hin, 
And by wearing the armor of forbearance, 
We shall endure all these perils, 
For the sake of proclaiming this scripture. 
We shall never be fearful in sacrificing our bodily 
Lits6,; 
But always regard the true way as the highest cause; 
And thus we shall, throughout all coming days, 
Stand for the cause committed to us by Buddha". 
After his return from exile he went on as ze@lously as ever, 
proclaiming that the threatened Mongol invasion was a punishment 
for the nation's neglect of the truth and fighting more bitter- 
ly than ever the Amidists and the Shingon mystics. He was sum- 
moneda to trial and condemned to death. As he was taken from the 
city he claimed the protection of the god Hachiman whose statue 
he passed, reminding him that he had taken an oath before Sak- 
-yamuni to defend the preachers of the Truth. As the execution 
was about to take place, suddenly the sky was ablaze with light 
and a ball of fire flew across the sky. The executioners fled 
and the prophet's life was spared. Superstition prevented the 
execution, but Nichiren was sent into exile on the island of 
Sado. 

With the opportunity for study and writing that the exile 
gave him, faith in his mission increased and he proclaimed hin- 
self Visista-Caritra. In his work "Opening the Eyes" he declared: 

"T will be firm in my great vow. Let me face 
all manner of threats and temptations. Should 
one say to me,'Thou mightest ascend the throne 
of Japan, if thou wouldst abandon the script- 
ure and expect future bliss through belief in 
the "Meditation on Amita"', or ‘Thy parents 
shall suffer capital punishment, unless thou 


utterest the name of Buddha Amita'---- such 
temptations I shall meet unshaken. I will be 


1- M.Anesaki: Nichiren, the Buddhist Prophet, p.40 
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"the pillar of Japan; I will be the eyes 

of Japan; I will be the great vessel of 

Japan. Inviolable shall remain these 

oaths." 1 
This was the type of moral courage which came to the prophet as 
the result of his assurance of a great mission. 

After his release from his second exile, political disturb- 
ances and the coming of a Mongol ship gave him the chance of a 
favorable hearing at court. He could promise them no relief 
from their difficulties except that the whole nation should turn 
to the worship of the Lotus and that all other sects should be 
prohibited and their leaders punished. The government was not 
ready to take such stringent measures and Nichiren left the 
court for voluntary exile. | 
He felt that he had now come to the third and last stage 

of his career corresponding to the last division of the Lotus. 
. He must now provide for the perpetuation of his religion. His 
plan was the establishment of a universal Buddhist church, a 
community of those who were striving to realize the Buddhahood 
inherent in them through the adoration of the Lotus. He sent 
some of his disciples to select a capital for it at the foot of 
Mount Fuji. His plan, however, was never carried out but from 
his secluded home he continued to send out his warnings to the 
nation. He never doubted his divine commission and indeed seemed 
to believe that Buddhahood was even then in his grasp. He des- 
cribed his natural surroundings in scriptural language as if it 
were a Buddha-field, and, referring to his native Awa, where, 


according to tradition, the sun goddess once lived, he writes to 


a nun: 
"When you long to see Nichiren, look 


1. M.Anesaki: Nichiren, the Buddhist Prophet, p. 73 
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"in reverence at the rising sun, or the 

moon rising in the evening. My person 

is always reflected in the sun and 

moon. And moreover, hereafter I shall 

surely meet you in the Paradise of 

Vulture Peak." 1 

In his last days Nichiren followed as completely as he 

could the program of the last days of Gautama and died with 
his disciples about him, after reciting the Stanzas of Eter- 
nity. (S.B.E. pp. 307f) Did this remarkable prophet die in 
the firm faith that he had attained perfect enlightenment? In 
the light of the promises made to the preacher of the Lotus of 
truth, we may well believe that he did, for he had faithfully 
fulfilled his vow made at the Vulture Peak. He had staunchly 
defended right and morality as he saw it and "he believed in a 
transformation, somehow supernatural but miraculous, of this 


very world". 


The Amida Sects 


Although the Amida books date from the second century and 
there are references. to their teaching in the works of a long 
line of patriarchs from the time of Asvagosha, the first import- 
ant Amida sect was not founded until the latter part of the 12th 
century. It was the Jodo or Pure Land sect of Honen Shonin, who 
has been variously likened to St.Francis and to Martin Luther. 
He, like Nichiren, was a student of the monastery of Hiei but 
he longed for a deeper assurance of salvation and a more vital 
religious life than he found there. He came upon the writings 
of zendo Daishi and learned his doctrine of salvation by faith 


in Amida. Zendo was a Chinese Buddhist, contemporary with the 


1- M.Anesakias Nichiren, the Buddhist Prophet, p. 106 


2- Dr. Anesaki: Lecture. 
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Nestorian missionaries to that country. While the Amida faith 

cannot be considered a Christian product, it seems quite prob- 
1 

able that it took form under Christian influence. At least 

we find a theistic conception of the Buddha which had hitherto 

been foreign to Buddhism, and a salvation through the vicarious 

sufferings of Hozo Bosatsu. 

Honen was reputed to be an incarnation of Amitabha and is 
so celebrated in verse by Shinran: 

220-"Even while Honen Shonin yet walked 
in this world, there issued from 
his body rays of a golden shining;.°. 

222-"Before the eyes of men Honen Shonin 
stood as the Bodhisattva of wisdon, 
or yet more, as the Blessed One again 
made flesh." 

230-"That Buddha whose light is infinite, 
was made flesh in this world as Honen 
Shonin, and when his merciful work 
was accomplished, he returned into 
the Land of Purity." 

It remained for Honen's pupil Shinran to perfect the system 
and to found the Shin sect which has the larsest following of any 
sect at the present time. Shinran taught that entrance to the 
Wester Paradise is won only by faith. A moral life and good 
works are due as an expression of gratitude for the salvation so 
freely given. Thus Honen and Shinran were distinctively moral 
reformers. Such an attitude toward morality is a distinct ad- 
vance over the old idea of merit gained by right living. The 
ideal of this sect is family life and right dealing in all the 
pursuits of life. 

Shinran was a hymn writer, and in these verses he sets forth 


the immediate promise of salvation through Amitabha in contrast 


with the vague hope of the coming of Maitri: 


1- Arthur Lloyd: The Creed of Half Japan, p. 274 
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251- "In these sinful days that are called 
the representative and last times all 
the teachings of the Lord Buddha, the 
Sakyamuni, have vanished away, but the 
divine promise of the Buddha of Infin- 
ite Light, shining greatly over the 
world, prosperously leads mankind into 
the eternal kingdom." 


252- "After choice that is peerless and be- 
yond the world's understanding, after 
five Kalpas of musing, the Blessed One 
builded up the Divine Promise of the 
Light and Life Infinite. And this is 
the essence of his mercy showed upon us." . 
259- "Pifty-six thousand and seventy years 
shall pass before the Bodhisattva that 
is Maitreya shall attain unto the per- 
fected wisdom. But whoso embraceth the 
true faith shall at this very time be. 
lord of the great enlightenment." 
260- "He that hath ascended unto the height 
of the lesser enlightenment, accepting 
the divine promise of the holy name, 
shall enter into the great Nirvana, be- 
ing made equal unto the Bodhisattva, 
Maitreya." 
It is not strange that this new form of Buddhism, branded 
as heretical by the older sects, found immediate popularity. It 
not only supplied an incentive to morality in this life but 


gave a hope for the future that mankind has always craved. 
Avalokitesvara 


A figure which is common to all the lines of Buddhism of 
which mention has been made is Avalokitesvara. A whole section 
is devoted to him in the Lotus Scripture. In the Amida books he 
is represented as the spiritual son of Amitabha, a Bodhisattva 
who sits by his side, while in Shingonshu and other Tantiac sects 
he is the possessor of the most efficacious formulae for obtain- 
ing merit. 


Originally he appeared as one of the Bodhisattvas who attend- 


- 


ed Sakyamuni. By the first century A.D., however, he had become 
an especially revered being, a god with peculiar powers. In the 
Lotus Scripture he is represented as always ready to appear and 
save by miraculous intervention anyone who calls on him. wild 
beasts become tame in his presence, the sword of the assassin 
snaps in two, and spells of witchcraft are powerless. 

"Be not afraid, young gentlemen, invoke 

all of you the Bodhisattva Avalbkitesvara, 

the giver of safety; then you shall be 

delivered from this danger by which you 

are threatened........ if(all) with one 

voice invoked Avalokitesvara with the 

words: Adoration! Adoration be to the 

giver of safety, to Avalokitesvara. Then 


by the mere act of pronouncing that name 
oeeees would be released from that danger." 


1 
Such are the promises of safety made in the name of Avalokites- 
Vara. 

Not only is physical safety assured but he can also save 
from evil passions. Adoration of Avalokitesvara is better than 
the adoration of a thousand Buddhas. He is the all-beholding 
one and thus is ready to appear wherever there is need. When he 
comes ,- 

"Birth, decrepitude, and disease will 
come to an end for those who are in the 
wretched states of existence, in hell, 
in brute creation, and in the kingdom 
of Yama." 

Avalokitesvara has the power to assume different shapes,- 
Buddha, Bodhisattva, disciple, Brahman god, or even goblin or 
imp,-as the need of his hearers demands, for he has vowed to 

bring all creatures to the Western Paradise where he sits be- 


fore the Buddha Amitabha, sometimes at his right, sometimes at 


his left. One tradition says that he will be the thousandth and 


i- S.BeEBe p.408 
2- 8+ Bale PPe 415-419 
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last Buddha of the present AGES o 

In the Puranic literature he appears with special magical 
powers which no god or Buddha can equal. He possesses magic for- 
mulae which insure salvation, especially "Om mane padme hum" , 
which is very sacred. He is inferior to the Buddhas, but their 
superiority lies in the fact that from the pores of his body 
Buddhas issue, the sun and moon from his eyes, Brahma from his 
shoulder, and from his fingers flow rivers which cool the hells 
and feed the ghosts. This magical form is due to an intermixture 
with Hinduisn. 

In the Amida books he plays an important part. Around his 
face, as he sits by the side of Amitabha, is a halo in which are 
transformed hundreds of Buddhas and Bodhisattvas, lighting up the 
whole world. In meditation upon him there is salvation for the 
sins of many lifetimes. He greets those who are reborn in the 
Western Paradise and teaches the truth which will prevent their 
rebirth. 

Avalokitesvara is a favorite figure with the artists. He is 
distinguished by the image of Amida in his crown, symbolic of his 
relationship to that Buddha. As the all-seeing one, he sometimes 
has five or even ten heads, those on one side with a kind express- 
ion which he turns to his votaries, those on the other side ex- 
pressive of wrath toward his enemies. He often has many arms, each 
with a gift for man. In that case one pair holds aloft the image 
of Amida. His statues are often white. 

Avalokitesvara's peculiar value for this study lies in his 
many manifestations. His cult and that of Krishna grew up side by 
side in India, and the avatar idea became attached to him. He is 
said to have had thirty-three manifestations, all human except 


one. The story of that appearance is related by Gautama. When he 
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was incarnated as Simhala he was shipwrecked and in danger from 
pirates. Avalokitesvara appeared as a white horse and carried 
him away. Quan Yin in China, Quannon in Japan.are considered as 
his manifestations. In Tibetan Buddhism he is incarnated as the 
Dalai Lama, the pope of one division of the Tibetan church, as 
the Great Pandit, the head of the other faction, embodies Amit- 
abha. 


Quannon 


The figure of Quan Shi Yin or Quannon is the only female man- 
ifestation of Avalokitesvara. It seems not to be, however, the 
idea of sex that is important, but the qualities of mercy and com- 
passion which are supposed to predominate in woman, that furnish 
the motive for the female form of the god. In fact, in some of the 
older sculptures, Quannon is represented as male and sometimes 
as half male, half female. Some of the peculiarities of the Avalo- 
kitesvara types are found,- the statue of Amitabha in the head- 
dress, and the many arms. She holds a willow branch and a vial 
from which she drops uppn earth the rain of the Good Law, and so 
insures rebirth in the Wester Paradise. She sometimes holds a 
paby in her arms and is prayed to as the giver of children. In 
one Picture she is represented as piloting a boat-load of souls 
across the stormy sea of death. 

Quannon, like Avalokitesvara, has appeared many times on 
earth* Whenever one comes who does a signal service to Japan, he 
is hailed as Quannon. Bodidharma or Tamo, the Indian teacher who 
came to China in the sixth century and became the first Chinese 
Patriarch, turning Chinese Buddhists from a religion of books to 


one of the heart, was one of these incarnations. He is so repre- 


L- R.F.Johnston: Buddhist China, p. 104 


sented in art, where he is painted with the god above him. Another 

manifestation was the Emperor Shotaka Taishi of the seventh cen- 

tury. From his day dates modern Japanese civilization. Shinran 

has written a poem to him from which comes the following stanza: 
Praise of Prince Shotuku 


317-‘The mighty Bodhisattva of Com- 
passion, he who is the Saviour, 
was made manifest in this world 
as Shotuku the Prince, who like 
a father hath not forsaken us, 
| and like a mother is ever amongst 
In an old eebpie ot Quannon in Osaka was Placed in 1902, at 
the celebration of Shotoko Taishi's birth, a bell with the in- 
scription: "Shotoko Taishi, who guides the souls of the departed 
to Paradise." So are religion and patriotism mingled in the 
hearts of the peoples, and the popular hero becomes a god. 
The Chinese shrine of the goddess is on the island of Puto. 
Here shrines and images to Quan Yin abound and guide the sailors 
through the dangerous straits. There are many miraculous stories 
connected with the island shrines. The great statue of the god- 
dess gometimes leaves its pedestal to perform some deed of kind- 
ness for the pilgrims who come to worship. She was incarnated in 
a Princess in the days of Kasyapa Buddha, and suffered severe 
persecution for her merciful ee 
There is a quaint legend of a Chinese Emperor of the ninth 
century who was so fond of oysters that he required the fisher- 
men to furnish the palace with great quantities without reward. 
One day there appeared an unusually large oyster. Its shell was 
go hard that it could not be broken, but it suddenly opened of 
4tself and disclosed a miniature image of the goddess. The treas-_ 


ure was carefully preserved in a sandal-wood box and a Buddhist 


1- R.F.Johnston: Buddhist China, Chap. XI 
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priest summoned to explain the miracle. The priest assured the 
Emperor that the goddess of mercy was rebuking him for eo op- 
pression of the poor. The Emperor abolished the tribute of oys- 
ters, and issued an edict that an Caan of Quan Yin should be 


placed in every temple in the Empire. 
Omoto Kyo 


Unfortunately for the purity of Buddhism, some of its mié 
dle century teachers were all too ready to make terms with the 
gods of China and Japan. Shingonshu was especially guilty, mak- 
ing the Japanese sun goddess correspond to the Buddha Vairoc'ana 
and other gods and Buddhas in like manner. From the Buddhist 
point of view the gods are incarnations; from the Shinto stand- 
point, vice versa. The result was Ryobu Shinto, in which Budé- 
hism found its name connected with strange outgrowths of super- 
stition and magic which really belong to Shintoisn. 

These quotations from the Warongo or Japanese Analects 
show to what extent this fusion of thé two systems was carried. 


"Our selfsame Kami manifests himself 
in various forms and in different re- 
ligions...... Thus in India, Sakyamuni 
was our own Kami Incarnate preaching 
thé religion of universal benevdlence 
founded upon that doctrine of Karma, 
which is inseparably connected with tne 
moral life of the Hindus,<....." 

"Thus the teaching of our Kami has 
spread all over the four regions,whilst 
their ortginal home is, no doubt, in 
this country". 

"Shinto, Confucianism, and Buddhism 
do not so widely differ as people in- 
agine. They are actually one and the 

same truth revealga by one and the same 
Kami of Japan. 


1- R.F.Johnston: Buddhist China, Chap. XI 
Q- Genchi Kato, Ph.D.: The Warongo or Japanese Analects, p.77 
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It is interesting to note that the Shinto idea of this 
school is Japan-centric. The Buddhas are merely incarnations 
of the Shinto gods. Shinto is fundamental, the other religions 
merely copies of it. Thus we read: 


"we should not fail to welcome strang- 
ers,- whether Buddhists from India or 
Confucianists from China,- who come to 
pay homage to our divine kingdon. For 
they are all actually off-shoots of the 
same tree as our Shinto. Each foreign 
doctrine represents a different aspect 
of the selfsame truth of Shinto in its 
own country, accommodated to its own 
circumstances. Should anyone think oth- 
erwise, it is because of his entire ig- 
norance of th¢ vast comprehensiveness of 
our Shinto." 


This Japan-centric idea is interesting as one of the roots 
of the later apocalyptic development of which we have yet to 
speak. : 

In the following quatation is an echo of the Latter Days, 
from the early twelfth century. 


"This is the time when the Buddha's 
True Law is decaying, and the gener- 
al corruption of public morality has 
ensued. At such a period the Mikado's 
family will show respect for the clags 
of warriors; governors will be inti- 
mate with the worthless; Buddhist 
priests take wives and concubines , 
and eat flesh, disregarding the Mas- 
ter's Noble Precepts, and contempt- 
ible, base fellows preach the Buddies 
Law. "2 


The following oracle of the Gongen God of Mount Yudono re- 
flects the idea of Amitabha and his Paradise. 
"Gome, all ye, my people! with your 


body cleansed and your heart purified 
and unfettered from worldly things ,waoe 


ship me for hundreds of days; then 
shall ye see the pure land of supreme 
happiness and emjoy its bliss even 


here upon.earth. I, the essential All 
Illuminating One, taking the form of 
the deity for a while in this country, 


1- Genchi Kato: The Warongo ; p.6 @- Ibid. p. 16 
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"desire to call and invite all my dev- 
otees, whose hearts are free from de- 
filement, to the Buddha Country of 
the Great Sun." 

The spirit with which these adaptations from Buddhism 
were made is expressed in the following verse said to have heen 
composed by the Emperor Kokaku about 1800 ;: 

"However good 

The things of foreign lands; 

They all are worthless for this land of ours, 
Unless remoulded first, 

And animated by our Nation's soul." 

That Buddhism as well as Shinto recognized the fusion of 
the two religions is illustrated in this verse from a priest of 
the Nichiren sect, dated about 1700 3 

"As root and branch and leaf and flower 
All spring from just one sedd: 

So Buddhas, Koshis, and the Way Divine 
Are but three manifested forms 

Of an essential One, 

The Buddha Absolute." 

While Ryobu Shinto was officially abolished in the middle 
of the nineteenth century when the Shogunate fell, its ideas 
still persist in the popular mind, and reappear in Omoto Kyo, 
the most important of several apocalyptic sects which have ap- 
peared in Japan within the last 50 years. This sect was found- 
ed by an ignorant old woman in the town of Ayabe, who claimed to 
be possessed by a god. She suddenly proclaimed that she was com- 
manded to build a world temple in Ayabe, and foretold that unless 
the townspeople moved away and left the land to her for that pur- 
pose the city would be destroyed by fire. Several of the houses 


were actually burned and the old woman was arrested ag an incend- 


iary. During her confinement, she began to write voluminously.Her 


1- Genchi Kato, Ph.D.: The Warongo or Japanese Analects, p. 35 
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prophesies, however, were very incoherent as they were produced 
in a state of ecstasy. She was joined by her son-in-law, an igno- 
rant but shrewd farmer, who became business manager for the ven- 
ture, and later, by Mr. Asano, a man educated in English schools 
and at least familiar with Christian teachings. He is the one who 
has reduced the teachings of the founder to a system of theology 
and given it the form in which it has appealed to thousands of 
educated people, 

The millennial hope is at the basis of this strange cult. 
It teaches that Japan was the first made of the countries of the 
world and is destined to be the centre of the new Empire of the 
gods. All foreign countries are under the control of brutes, and 
Japan itself is not free from their influence. Individuals are 
said to be possessed with demoniac animal spirits which must be 
expelled by magic rites. The gods, however, are coming to the 
rescue after the present order is destroyed. Since the cult 
started in the days of the Russo-Japanese war, that struggle 
was originally expected to be the end, and the same expectation 
was felt during the Chinese war and the European war. Now the 
culmination is placed about 1927 and will come as the result 
of a war with America in which all Japan is destroyed except 
Ayabe and those who take refuge there. Out of that remnant the 
new world order will be established. In that day the Shinto gods 
and Buddhas will be understood to be identical. 

The followers of this sect show the same zéal for mission- 
ary work that accompanies the Christian apocalyptic beliefs. 
Since only the faithful will survive the great catastrophe, as 
many as possible must be won to the sect. 


The following extract from one of the sacred books gives 
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an account of the millennial reign. 
"Henceforth all the world shall be 
turned into a land of the gods, and 
all the gods, Buddhas, and people 
shall live in good cheer,....... As 
the world is going to be thoroughly 
washed once more and fundamentally 
rebuilt, the world will shake all a. 
once. There will be an invasion of 
Tokyo. But things will be better 
afterwards. Ayabe shall then be the 
capital. Temples shall be built in 
Ayabe for the gods of heaven and 
earth to guard three thousands of 
worlds. Omoto of Ayabe is the bridge 
of the world." 
We find here the ideas typical of the premillennial posi- 
tion in completeness: 1) The world is evil and growing worse, 
2).There will be a cataclysmic end of the 
present order. 

3) The gods will come to earth and inaugu- 
rate a reign of righteousness in which 
only those who have complied with cer- 
tain conditions will take part. In this 
righteous kingdom the poor will have a 
large part. The humble will be exalted 
and the mighty brought low. 

4) Communism and vegetarianism which have 
often accompanied the more radical Chrid- 
ian apocalyptic movements are practised. 

The "reign of righteousness" spoken of above, it should be 
noted, while it has moral elements in it, is primarily an era of 
world power for Japan and the restoration of all things Japanese, 


particularly the old state religion united with Bufidhism. Here 


then is another instance of mixed political and religious motives. 


4) 


The Boxer Uprising 


Revivals of apocalypticism with the same political mixture 
appear both in the T'ai P'ing and the Boxer uprisings. The for- 
mer, which aimed at the dethronement of the Manchus and the est- 
ablishment of a "Heavenly Kingdom of Perfect Peace" arose under 
Christiam influence. The latter, however, was primarily an anti- 
foreign and anti-Christian movement. Its causes were typical,- 
apprehension and resentment over the encroachments of foreign 
powers, dissatisfaction with the Manchu government, and famine 
and drought. In the beginning the Boxer organization was encour- 
aged by the government as a means of frightening the foreigners, 
but it soon grew beyond cantrol. The secret magical rites of the 
"Red Lamp Society" worked the populace into a religious frenzy. 
Women and children joined the ranks in great numbers. The initia- 
ted believed that they were immune from bullets and that spirit- 
ual powers fought with them. Similar magic powers were attributed 
to foreigners and they were regarded as demons capable of any won- 
ders. The aim of the uprising was to rid the country of the for- 
eign devils and then to place on the throne the son of the Fresi- 
dent of the Boxers and thus establish a Chinese government for 
the Chinese. The following posters illustrate the apocalypticism 
of the movement: 

"The Gods assist the Boxers, the Patriotic 
Harmonious Corps. It is because the 'Foreign 
Devils! disturb the middle kingdonm,urging the 
people to join their religion, to turn their 
backs on Heaven, venerate not the Gods and 
forget the ancestors." 

"Tn the presence of the revered mother,the 
goddess of mercy,- 

This year has been one of rapine, and 
swordsmen being particularly evil, the myriad- 
fold holy one has descended to earth and the 


good and the evil are to receive speedy ret- 
ribution. Since the multitude have ceased to 


- . * 


a | 42 
"believe in Buddha and are unfilial to- 
ward their parents, high Heaven is dis- 
patching in its anger a million spir- 
itual soldiers to reward the good and 
punish the evil. By burning incense 
night and day and practising filial pi- 
ety an entire family may escape the bit- 
terness of the sword. But whatever fan- 
ily may set their hearts to revile the 
gods and to neglect filial behaviour to- 
ward father and mother, that family will 
be cut off and will fall into perdition. 
Should the people continue in unbelief, 
there will follow hereafter ten unescape- 
able sorrows." (Here follow the sorrows 
including disease, famine, and death.) 

The latter placard, it will be seen, threatens a cataclys- 
mic punishment through supernatural agency which may be escaped 
by those individuals who comply with stated conditions. The last 
act in the drama was, of course, to be the expulsion of the Man- 
chus and the restoration of the old China, both political and 


religious. 
Conclusion 


From the preceding study it will be seen that Buddhism is 
shot through and through with the apocalyptic idea of gods and 
Buddhas coming down to earth to teach and to help man. Every 
god has had his incarnations and hardly a great man but is re- 
garded as an embodiment of some Buddha. This idea grows out of 
the first element in the apocalyptic hope,- a realization of the 
evil and need of the times. The other elements, however, are 
lacking except in the case of Maitreya. If all the versions of 
that tradition are taken together we have typical premillennial 
apocalypticism. Thereis this difference, however, from the Christ- 
ian belief,- that there is no "second coming" - Maibri is in no 
way related to Gautama. Yet considered with the background of the 


world cycles and the avatar, the correspondence is close. It is 
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a "second coming" of the righteous qualities which the incarna- 
tions represent. 

The Lotus Scripture, considered in relation to the prophesy 
of Maitreya which it contains is post-millennial. The preaching 
of the Lotus is to usher in an era of righteousness, after which 
the "Messiah" appears. His reign will close with the end of the 
world cycle. 

Amitabha has prepared the righteous reign in another world 
to which he takes his followers to live with him in bliss until 
they attain Nirvana. To persuade men to take refuge in this work 
is the purpose of the Amida books and this is the mission of Ava- 
lokitesvara. With this end in view he has assumed his myriad 
shapes, that all men, animals, and even demons may hear the way 
of salvation. 

As we have compared the apocalyptic ideas in Christianity 
and Buddhism, we have noted that the common source of the hope 
lies in the realization of the wrongs of society which seem too 
great to be remedied by natural means. It naturally follows, then, 
that unusual calamities to society have been the occasion for es- 
pecial revivals of apocalypticism. We are even now passing through 
such a crisis following the late war. 

It has also been noted that one moral note underlies all a- 
pocalypticism,- that of justice for the poor and oppressed, In 
the very carrying our of this desirable end, however, appears a 
difference in the spirit of the two faiths. Christians have too 
often tried to bring in the reign of righteousness by the use of 
the sword. The leaders of the revolt have usually claimed to be 
the incarnation of the Christ. The reasons for this fact lie near 
at hands t- The Jewish idea of the Messiah as a temporal monarch, 


2- The prophesies in the Gospels and Revelation of a 


ent 
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cataclysmic end of the world with the destruction 
of the wicked. 

3- The expectation of a sudden and early appearance 
of the Christ. 

4- The warlike spirit of the Europe of the Middle Ages 
and the union of church and state which combined 
political and religious causes. 

With these ideas in mind it is not difficult to understand the 
temper of such movements as those of the Pifth Monarchy Men and 
the Taborites. 

; In Buddhism, on the other hand, the conditions are differ- 
ent. In the Cakkavati prophesy the mission of the Buddha is not 
confused with that of the Universal Monarch, The doctrines of 
the World Cycles and of Karma present an orderly universe that 
gives no place for cataclysmic interruption. There was a spirit 
of brotherhood between Buddhist rulers that kept the Buddhist 
world in peace for centuries. We should, therefore, not expect 
to find those who believed themselves to be incarnations of a 
Buddha pressing their claims by force. 

Purthermore there is no hint of the martial spirit in the 
Buddhist books. The preacher of the truth of the Lotus in the 
Latter Days is to endure all persecution patiently in the assur- 
ance of the ultimate triumph of the truth. The episode of the con- 
version of Devadatta and the Naga maid in Chapter 9 of the Lotus 
Scripture illustrates the quiet conquest of the Dharma. In the 
Maitri tradition, the Buddha of Love is not expected until the 
end of the age, and nothing that man can do will hasten the time 
of his coming. There is in Buddhism, then, no encouragement to 
warlike methods. 

In its social influence the apocalypticism of Buddhism differs 
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widely from that of Christianity.In the former apocalypticisma 
and moral reform have gone hand in hand. The Lotus Scripture 
clearly teaches the possibility of social righteousness through 
the preaching of its doctrimes. Those whose names have been con- 
nected with apocalyptic movements,-Nichiren, Honen, Kobo Daishi,- 
were all reformers. Those leaders who have contributed to social 
welfare have been the ones who are regarded as the incarnations 
of the gods and Buddhas. Even Amida Buddhism with its individ- 
ualistic salvation emphasizes social righteousness. 3 

In contrast we must place the teaching of premillennial 
Christianity that the world is rapidly approaching the culmina- 
tion of evil. Man has no power to alter the course of events,and 
the sooner the final ruin comes the quicker the release. For- 
tunately the majority of this faith are inconsistent enough to 
give their help to reform movements, but leaders are showing an 
alarming readiness to accept the logical conclusions of their 
line of argument and to confine their efforts exclusively to at- 
tempts to convert individuals to their way of thinking and thus 
rescue them from the impending disaster. This form of apocalypt- 
icism, therefore, which is the predominant type in Christianity, 
places itself in direct opposition to moral reform movements. 

Im these conclusions we have not considered the Boxer move-~ 
ment and the Japanese sects represented by Omoto Kyo. They are 
of mixed origin and belong to a period which was influenced by 
western ideas, They are comparable only to some radical movements 
in Christian apocalypticism which are as far from being repre- 
sentative of Christianity as these are from embodying the real 
spirit of Buddhism. 

It seems strange that in both religions such prominence 


should be given to the apocalyptic hope when there is so little 
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in the teachings of fhe founder of either faith to support it. 
Such deep-seated faith in the final triumph of righteousness and 
justice speaks of the divine nature that lives within the human 
race. It points toward immortality. It is one of the links through 
which we recognize the brotherhood of man. Men of the East and 
of the West hold in their hearts the same aspirations, and what- 
ever the name by which the Eternal Father is sought, the longings 
of their hearts are one. 

"Thou hast made us for Thyself and our hearts are restless 


1 
until. they find rest in Thee.". 


1- Saint Augustine 
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